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Executive summary
Moosehide has been a successful seasonal camp or permanent home for the Tr'ondëk Hwëch'in for
thousands of years. Today, the village is in a unique position of containing important historic and cultural
resources while remaining a living community and home to its residents. Historic buildings and cabins (many
of which are in continual use) are interspersed among more recent structures and new communal buildings,
homes and infrastructure. The Cultural Resource Management Plan (CRMP) identifies the cultural and
heritage values of Moosehide village and outlines how these will be maintained and preserved. It does this
while recognising the community vision and values expressed within the Community Plan and ensuring
existing lifestyle activities can continue.
The primary objective is to retain and maintain historic resources and the landscape through:
i.
ii.
iii.
iv.
v.

Identifying and describing historic and/or culturally important structures and areas;
A detailed condition analysis and recommendations for the treatment of historic buildings;
Documenting cultural use and archaeologically important areas;
Recommendations for the integration of new contemporary infrastructure or other construction
or site developments, taking into account the historic integrity of the site;
Recommendations for operational guidelines for the discovery of cultural resources, including
archaeological finds.

The CRMP identifies the key cultural components that make up the village. It references guiding documents
and legislation. Standards and guidelines developed specifically by the Tr'ondëk Hwëch’in are incorporated;
complemented by wider statutes, recommendations and best practices. Specific standards, applicable to the
widely varied forms of resources found at the village, form the basis of how best to care for and maintain
Moosehide’s cultural resources. Potential threats are identified and mitigations provided.
Architectural ‘as found’ drawings are presented for two iconic heritage buildings; the Anglican Church and
School House. Building condition and elements of construction reports have been compiled for cabins, and
other structures, considered of historic importance. It is hoped these will assist the residents, the Tr'ondëk
Hwëch'in Government and its partners in ensuring these resources are retained for future generations.
Recommendations for gathering and handling of both physical and intangible cultural resources are primarily
based on the Tr'ondëk Hwëch’in Collections Policy.
Moosehide is not a heritage site. Proposals or recommendations regarding heritage or cultural management
must acknowledge residents’ priorities and daily life in the village, and respect First Nations approaches to
caring and nurturing heritage. It is hoped this Cultural Resources Management Plan helps achieve the goals
of retaining and maintaining historic resources while encouraging the community to thrive.
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Introduction.
The Cultural Resource Management Plan (CRMP) identifies the heritage values of Moosehide village and
outlines the means for the maintenance, preservation and upkeep of these values, while ensuring existing
lifestyle activities can continue. Plan recommendations aim to incorporate the community’s unique way of
defining and maintaining its cultural values, and be appropriate for Tr’ondëk Hwëch’in.
As an active residential community, Moosehide is not designated as a Tr'ondëk Hwëch’in heritage site nor a
territorial or federal historic site. Subsequently, Moosehide must be treated differently from other historic
sites like the Forty Mile, Fort Cudahy and Fort Constantine Historic Site or the Tr’ochëk National Historic Site
of Canada. Proposals or recommendations regarding heritage or cultural management must acknowledge
residents’ priorities and daily life in the village, and respect First Nations approaches to caring and nurturing
heritage. The CRMP takes into account the community vision and values expressed within the Community
Plan. Similarly, proposals to assist with maintaining or enhancing cultural and heritage areas, infrastructure,
buildings or artifacts must comply with current Tr’ondëk Hwëch’in guidance and best practices.
The village itself is in a unique position of containing cultural materials demonstrating thousands of years of
occupation while remaining home to residents and a focus for contemporary community cultural events and
uses. Community consultation emphasized the overriding view that Moosehide is home – physical, cultural
and spiritual. It’s a safe and peaceful place to live, to meet with family and friends in the traditional manner.
Moosehide is a healthy place, where citizens can be close to the land and nature. Moosehide is also a place
to teach, learn and experience traditional lifestyles and culture. It is a place to foster positive futures and
guide today’s youth to be strong, proud, and healthy.
Physically, historic buildings and homes are interspersed
among more recent structures and new communal
buildings, cabins, shacks and infrastructure; enhancing
the notion of the community as a whole where heritage
is a living part of the community’s fabric. The site has
been used for thousands of years and archaeological
artifacts and finds have been identified throughout the
site. The cemeteries mark the passing of former
residents and citizens, while the village green is central
to the community and its culture.
The History of Moosehide
Moosehide has always been an important and successful site for the Tr’ondëk Hwëch’in. Archaeological
excavations date three specific occupations at the site. Bone and stone chips date back some 8000 years;
remains of camps and early manufacturing represent habitation from 3675 BC; while 18th century artifacts
indicate continued occupations. The location is an excellent place for a seasonal camp. Located above the
Yukon River flood plain with open views, it provides access to fresh water, fuel wood, and the seasonal
salmon and caribou migrations.
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The most recent occupation began within a month of the gold discovery at Bonanza Creek on August 16,
1896, when the Tr’ondëk Hwëch’in were forced from the fish camp at Tr’ochëk by the great rush of
stampeding miners. Over the next year, mining and other activity destroyed fish traps and ended salmon
fishing at the mouth of the Klondike River. Tr’ochëk and the surrounding area was buried under tents, cabins
and cribs as the incoming miners took over their traditional lands
Initially the Tr’ondëk Hwëch’in moved across the
river to Dawson City, to the new Northwest Mounted
Police reserve and spent the winter of 1896‐97 there.
They soon realized another base was needed, farther
from the intrusive newcomers. Over the winter of
1897‐98, Chief Isaac, church and government officials
discussed proposals that the Tr’ondëk Hwëch’in
would move downriver to Moosehide. The steep trail
between the settlements and the high rock cliff going
into the river made casual travel between the two
places difficult. It provided a buffer from the worst
elements of the frontier town.
Moosehide village 1955

The initial land negotiations was an awkward process, with correspondence between Ottawa and the various
government and church officials unable to agree on where and how the Tr’ondëk Hwëch’in people should
settle. The 160 acre Moosehide site had been proposed and officially surveyed some time previously but
territorial government concerns, that this designation may inhibit access to potential gold deposits in the
vicinity, delayed formal approval.
As early as the spring of 1897 people were building cabins and a new permanent community at Moosehide. A
church and mission house were completed for the resident Anglican missionaries. While the settlement was
a base, residents continued to travel on the land, spending time at fish camps, trap lines, hunting camps and
favourite berry patches. Moosehide became a legally recognised Reserve for the Hän on 9th August 1900.
In 1899 a new log building was erected for use as a church and a school. The mission house was restored by a
government grant from the Church Missionary Society the following year, while a house owned by Jonathan
Wood was purchased by the church and relocated on the mission plot for use as a schoolroom. By 1900 the
Moosehide population was recorded at 100 people.
The Gold Rush displaced much of the wildlife on which the Tr’ondëk Hwëch’in depended, and miners sought
gold in traditional harvesting areas. As an alternative the community at Moosehide participated in the local
economy by providing food and clothing for the newcomers. Men took seasonal jobs with the sternwheelers,
on the Dawson dock and at wood camps. Women sold beadwork and hide clothing to Dawson residents.
Children attended the day school. The settlement became a lively place during festival times such as
Christmas and Easter when other First Nation people came to visit. The Gwich’in, Tanana, Northern Tutchone
and other Hän speakers from the Yukon and Alaska stayed at Moosehide while they traded at Dawson.
5

As the Gold Rush subsided the community flourished despite a diphtheria epidemic in 1907 which killed
many of the villagers and quarantined the village for several months. St. Barnabas Anglican Church was
completed in 1908 and over the next 30 years formal governance was introduced and a number of important
buildings were constructed.
The Moosehide Indian Council was founded on 1st March 1921, likely initiated by the Federal Government’s
Department of Indian Affairs. The Council included a Chair, and house and village inspectors and a children’s
guard. Women were included and had voting rights. Village laws were passed and villagers were expected to
abide by the rules. These included conditions on visiting Dawson City and restrictions on ‘white people’
coming to the village. Problems experienced by individuals or families concerned the whole village and
solutions were sought from the Council, reflecting the close‐knit community relationships. Hearings were
held in some cases. The Council kept minutes and records of its meetings and other community matters and
events and effectively governed the community until most residents moved back to Dawson City in the
1950s.
In 1929 the Dawson First Nation requested the
Government to exchange unsuitable land, originally set
“All different kinds of people built that
aside as a woodlot to supply of firewood, for a parcel
church: Peel River, Tanana people,
closer to the community. In May 1930 the Governor
Moosehide, Eagle and Fort Selkirk,
General in Council approved the surrender and exchange
Carmacks. They all come together to
for the parcel of land running downstream towards Fort
Reliance, parallel with the Yukon River, now established
build that church down Moosehide.”
as ‘Moosehide 2B Reserve’.
As the community prospered, Bishop Stringer purchased the former Red Cross hospital on Judge Street in
Dawson City. The building was dismantled and re‐erected alongside the mission house. Permanent log
homes were constructed. The Moosehide Men’s Club and Junior Women’s Auxiliary were formed. The local
Anglican Young People’s Association was believed to be the only “all Indian” AYPA in Canada. Gardens were
encouraged to promote self‐sufficiency and over the years many people successfully raised crops. Residents
continued their traditional ways; hunting and trapping, harvesting, woodcutting and hosting gatherings and
celebrations. The 1941 Christmas celebration was noted to have “gone on for 10 days”.
A hand‐drawn map of 1929 Moosehide shows around 20
families residing at the site. The population in Dawson
City was less than 1000 people at that time. Records show
76 residents at Moosehide in 1930‐31 and noted the
formal buildings consisted of the Missionary Dwelling,
Bishop Bompass Memorial Church (St. Barnabas), the
schoolhouse (formerly the residence of Bishop Bompass),
a parish hall and dwelling house used by the native
teacher.
Moosehide school house 1955
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The number of residents remained consistent at around 80 in 1937. The summer of 1948 saw the
enlargement of the old school building (with donations from Dawson City residents) to form a community
hall, a new 20’ x 30’ classroom and electric light plant. The opening coincided with the 50th anniversary of the
Moosehide Reserve. Life continued relatively uninterrupted despite the impacts of the residential school
system until the early 1950s. Indeed, as early as 1952, church correspondence indicated the permanent
Moosehide population would markedly decline. New employment opportunities in the town, changes in
trapping regulations and family allowance allocations, and the relocation of government workers to the new
capital at Whitehorse saw the gradual decline of both Dawson and Moosehide populations.

Wood cutting competition 1955

New housing provided by Indian Affairs in the
north end of town, and the last resident
missionary leaving the community further
encouraged Moosehide residents to relocate.
The government had instituted a policy of taking
native children from their villages to be raised in
boarding schools. In 1957 the government
withdrew funding for the village teacher and the
Moosehide Day School was closed. By 1960 all
the permanent families had moved to Dawson
with the exception of Reverend Martin, who
finally relocated in 1962.

Moosehide continued as a seasonal centre with some families retaining homes and spending the summer or
part of it at the village. A new school house extension was built in the 1970s and the school house underwent
a major renovation in 1986. Driven by the Yukon Native Brotherhood and burgeoning land claims
negotiations of the 1970s, ‘Project Moosehide’ (initiated in 1974) aimed to revitalise Moosehide again as a
centre of cultural, recreational and educational activities. The emphasis was on involving parents and
children in this long‐range project to provide an alternative to the dissipation of energies and skills that was
common in many northern communities at that time. Throughout the 1980s more citizens began to reclaim
Moosehide as a place of cultural and spiritual retreat; building new cabins and spending time at the village in
the summer months.
By 1991, at the Yukon Aboriginal Language Conference, the main objective was to revitalize Hän songs,
dances and traditional dress. That same year, a weekend camp was held to bring people together and enjoy
each other's company. In 1992, a group of Tr’ondëk Hwëch’in people travelled to Tanacross to observe and
learn how to host a large traditional gathering, and to Eagle for the “Gathering of Relations” for the same
purpose. It was in Tanacross that the songs and dances were returned to the Tr’ondëk Hwëch’in, beginning a
process of relearning and teaching the songs and dances. Committed to revitalizing their ancestors’
celebrations, the Tr’ondëk Hwëch’in hosted the first Moosehide Gathering in 1993. The theme was
“Gathering of Traditions.” The Moosehide Gathering is now an established and vital celebration of culture
and honours Tr’ondëk Hwëch’in heritage, ancestors, and future.
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Village orientation
The land rises up from the shore of the Yukon River in two distinct stages; an initial bench makes way to a
relatively steep gradient, followed by a gentle slope that extends some distance up the hillside. Initially
homes were built in rows facing the river, and constructed relatively close together. With the river effectively
flowing south to north, this gave the cabins a westerly aspect. A row of cabins and smoke houses were
initially located on the lower bench closest to the river. A further row of cabins, and associated outbuildings,
overlook the river from the top edge of the second bench; above the gradient that rises more steeply from
the shore. The church and school buildings also lay on this higher bench, to the south and separate from the
cabins. An additional row of historic homes was located higher up the slope, creating the village green in
between. The cemetery was founded at the highest point in the village at a respectful distance from homes
and buildings.
Moosehide today
Living cultures are by definition dynamic and changeable. Tr’ondëk Hwëch’in are an adaptable people; and
Moosehide residents active participants in their own culture in the modern world. There has been a need to
adjust lifestyles to reflect contemporary realities, something which residents and the Tr’ondëk Hwëch’in
government have done successfully.
Today Moosehide is flourishing as a seasonal
home to an ever‐increasing population and a
spiritual and cultural centre for many Tr’ondëk
Hwëch’in. It is a place of pride for the Tr’ondëk
Hwëch’in, as demonstrated through biennial
Moosehide Gathering. The Infrastructure
Resource Plan lists and describes the public
buildings at Moosehide, including St. Barnabas
Church, School House, kitchen and concession
building, village green and sacred fire, arbour,
elders’ grandstand, dock, generator shack, toilet
block and outhouses and numerous public cabins
and shacks available for citizens and elders.
Recent 2015 upgrades and new construction
provide additional dwellings for citizen use.
The cemetery has been in use since 1898.

Cabins on the upper bench overlooking the Yukon River

There are 13 family cabins in the immediate village, in addition to three others located between the village
and Fort Reliance. A further historic but derelict cabin and a century‐old cache can also be found. Two smoke
houses are located closer the river. Additional temporary facilities are added to the site for the Moosehide
Gathering including tent frames, stages and larger marquees.
It is difficult to determine the number of seasonal residents. Some families spend the entire summer at the
site while others and their extended families choose to visit for shorter periods throughout the season. The
10

family cabins are used to varying degrees, while tent‐frame and tent camping provide temporary
accommodations for other citizens.
In addition to the Moosehide Gathering the community hosts the annual First Fish camp and regularly
welcomes children, youth and students to the village.
Village architecture and style
Initially residents at Moosehide were encouraged to build permanent log homes in preference to more
traditional, and often seasonal, structures. Community members constructed fairly basic, but solid, one or
two room cabins usually with gable roofs. Local timbers were used as much as possible; with additional
and more contemporary materials brought from Dawson. Styles included the “Hudson Bay’ technique
using tenoned logs (where the projecting end of a log is formed to fit into grooved vertical posts) or saddle‐
notched (where logs are notched to fit together). Some of the more accomplished cabins used hewn logs.
With time, improvements and repairs saw the addition of tin roofs and patching with metal and the addition
of metal siding. More recently upgrades to windows, doors and roofs have been incorporated.
Smoke houses, fish drying racks, caches and other structures were built and used to prepare, preserve
and store harvested meat and fish.
St. Barnabas Anglican Church likely was the only frame‐built structure in the village during the early 20th
century. Completed in 1908 it’s design was based on the St. Paul’s Anglican Church in Dawson City.
Mission buildings, including a school house constructed in 1932) occupied land near the church.
Cabins were placed in rows on both the upper and lower benches. The main grouping was on the upper
bench and included the church and school buildings. Additional cabins and caches were located to the
rear. The lower bench also accommodated visitors’ tents.
The village has retained much of the original layout with rows of buildings facing the river. A community
open space has been maintained between rows of homes and retained for public uses. The historic
buildings retain and provide examples of local building techniques and styles.
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Moosehide showing historic infrastructure locations.

Cultural Resource Management Plan objectives.
The intent of the plan is to gather and review existing information regarding the site and to provide a
template for maintenance, management and use. The primary objectives are to:




Maintain cultural and heritage values while supporting and encouraging use of the site by citizens
and residents.
Ensure the village remains and important part of Tr'ondëk Hwëch’in citizens lives and can evolve and
grow.
Ensure the village will continue to offer insight into the history and culture of Tr'ondëk Hwëch’in for
future generations?

Historic resources and the landscape will be retained and maintained through:
I.
II.
III.
IV.
V.

Identifying and describing historic and/or culturally important structures and areas;
A detailed condition analysis and recommendations for the treatment of historic buildings;
Documenting cultural use and archaeologically important areas;
Recommendations for the integration of new contemporary infrastructure or other
construction or site developments, taking into account the historic integrity of the site;
Recommendations for operational guidelines for the discovery of cultural resources, including
archaeological finds.

Tr'ondëk Hwëch'in culture and heritage.
First Nations have occupied these lands since time immemorial. History and knowledge, culture and heritage
are inherited from parents and elders. Thus, experiences and teachings are passed from generation to
generation. Culture and heritage is the relationship to the land and to others; a sense of relatedness that is
central to character, the way of understanding and identity. In this cultural landscape, history is part of the
terrain and part of the horizon. This holistic understanding of the world, where land and spirit are united
with living creatures, is the Yukon First Nations’ vision of heritage.
For the Tr’ondëk Hwëch’in, heritage is particularly rooted in the
landscape. Taking care of the land is critical as all the land’s
resources are a valuable part of this heritage. Tr’ondëk Hwëch’in
culture and heritage is kept alive and protected when hunting,
fishing, and harvesting. This stewardship protects the land and its
resources. The Tr’ondëk Hwëch’in have a broad definition and
perception of what culture and heritage are and what they
include. Heritage is not something from the past, but a way of life
reflected in the beliefs, values, knowledge, and practices passed
from generation to generation. Heritage and culture permeate all
aspects of First Nation lives, communities, and governance. They
include much more than the material remains that are left behind.
Cultural resources and tangible heritage are understood as
physical reminders of what is truly important.
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The Tr'ondëk Hwëch'in thrive on respecting relationships: relationships between people, or with other
animals and plants, the weather, the celestial and spirit worlds, and the land. Tr'ondëk Hwëch'in understand
themselves as related to the land and the entire environment from which they come. Culture and heritage is
a dynamic living whole of embedded relationships, and responsibilities that arise from those relationships.
Whereby, caring for this world requires respect for natural resources, recognition of the accomplishments of
ancestors, and a modest view of one’s place on earth. The Tr’ondëk Hwëch’in values of stewardship,
adaptation, respect, and community are guiding principles for its citizens.
In keeping with Tr’ondëk Hwëch’in core values, “you keep your house clean and you take good care of your
tools; you respect the animal that has provided those tools and clothing by taking good care of them.” In
addition, there is a responsibility to pass along knowledge and traditions to ensure a healthy and strong
community. Citizens do this by gathering, safeguarding, and providing access to artifacts and the knowledge
associated with them so both are alive and healthy for generations to come. Culture, heritage and historic
artifacts deserve and require protection and respect. They are a medium connecting the Tr’ondëk Hwëch’in
to the past and belong to future generations.
Although long‐ago people could not imagine the role their culture, heritage and artifacts would play in
contemporary society, the values that govern their stewardship persist. As modern‐day stewards the
Tr’ondëk Hwëch’in is responsible for meeting these needs. Appropriate stewardship combines the best
Western conservation techniques with practices that reflect Tr’ondëk Hwëch’in values. Like Tr’ondëk
Hwëch’in of all eras, the best technologies available are used in ways that are uniquely Tr’ondëk Hwëch’in.
This plan will provide additional guidance on stewardship practices that are appropriate to Tr’ondëk
Hwëch’in.
The Tr’ondëk Hwëch’in philosophy is that stories and experiences relating to places and buildings are
equally, if not more, important than the sites and structures themselves. Comments and advice received
during the consultation process noted that residents and citizens preferred to have culturally or historically
significant buildings or structures maintained in their current forms, and not necessarily returned to their
original state. Historically and culturally appropriate repairs and maintenance can make homes and building
safe, habitable and useable without affecting the values associated with them. Citizens do not wish to have
preservation or protection interfere with or limit a building’s use, while cabin owners want to retain the
freedom to maintain their homes as they choose.
In addition, culture and heritage are common legacies that cannot be “owned” as property is bought, sold or
controlled; it belongs to all Tr'ondëk Hwëch'in.
Guiding documents and legislation
The Umbrella Final Agreement Chapter 13 celebrates Yukon First Nations culture and heritage and ushers in
a new era of heritage management where the signatory First Nation, territorial and federal levels of
government are directed to work together to promote public awareness, appreciation and understanding of
all aspects of culture and heritage in the Yukon, and in particular, to respect and foster the culture and
heritage of Yukon Indian people. The objectives and the clauses of the chapters set out clear responsibilities
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and commitments of Tr’ondëk Hwëch’in in caring for and managing heritage both on and off Settlement
Lands.
Chapter 13 brings together two quite different approaches to heritage. There is the First Nations’
understanding of a dynamic living heritage – rooted in the land, in the places and names and stories and
families, in traditional ways of knowing, speaking, and experiencing the spiritual. Culture and heritage are
what the Tr'ondëk Hwëch'in live; it is the understanding of the connections to the environment; and it
involves respecting the traditions that have helped Tr'ondëk Hwëch'in survive and prosper.
Traditionally, the Western science‐based practice of heritage resource management, sometimes called
“cultural resource management” has been focussed on a fixed past that is separate and distinct from present
day reality. Heritage objects serve as a memorial of an event or period. Disciplinary practices, conservation
methodologies, determinations of relatedness, and so on are governed by western sciences classification and
quantification practices. More recently, cultural resources management aims to help protect the values and
significance attributed to a place or site by a variety of stakeholders. It takes into account the values
attributed to different eras and different people. Management practices and styles are determined after
these values have been identified.
The foundations of Chapter 13 heritage are the listed objectives, based on the key values of the Yukon First
Nations; respect, integrity, caring sharing resources, and sharing knowledge. Section 13.1.0 notes the
objectives are:
13.1.1.1 to promote public awareness, appreciation and understanding of all aspects of culture and
heritage in the Yukon and, in particular, to respect and foster the culture and heritage of Yukon Indian
People;
13.1.1.2 to promote the recording and preservation of traditional languages, beliefs, oral histories
including legends, and cultural knowledge of Yukon Indian People for the benefit of future
generations;
13.1.1.3 to involve equitably Yukon First Nations and Government, in the manner set out in this
chapter, in the management of the Heritage Resources of the Yukon, consistent with a respect for
Yukon Indian values and culture;
13.1.1.4 to promote the use of generally accepted standards of Heritage Resources management, in
order to ensure the protection and conservation of Heritage Resources;
13.1.1.5 to manage Heritage Resources owned by, or in the custody of, Yukon First Nations and related
to the culture and history of Yukon Indian People in a manner consistent with the values of Yukon
Indian People, and, where appropriate, to adopt the standards of international, national and territorial
Heritage Resources collections and programs;
13.1.1.6 to manage Heritage Resources owned by, or in the custody of, Government and related to the
culture and history of Yukon Indian People, with respect for Yukon Indian values and culture and the
maintenance of the integrity of national and territorial Heritage Resources collections and programs;
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13.1.1.7 to facilitate reasonable public access, except where the nature of the Heritage resource or
other special circumstances warrant otherwise;
13.1.1.8 to identify and mitigate the impact of development upon Heritage Resources through
integrated resource management including land use planning and development assessment processes;
13.1.1.9 to facilitate research into, and the management of, Heritage Resources of special interest to
Yukon First Nations;
13.1.1.10 to incorporate, where practicable, the related traditional knowledge of a Yukon First Nation
in Government research reports and displays which concern Heritage Resources of that Yukon First
Nation;
13.1.1.11 to recognize that oral history is a valid and relevant form of research for establishing the
historical significance of Heritage Sites and Moveable Heritage Resources directly related to the history
of Yukon Indian People; and
13.1.1.12 to recognize the interest of Yukon Indian People in the interpretation of aboriginal Place
Names and Heritage Resources directly related to the culture of Yukon Indian People.
The UFA also provides a mechanism allowing the governments of Yukon First Nations and Yukon to make
agreements for the management of Yukon Heritage.
13.3.8 Agreements may be entered into by Government and Yukon First Nations with respect to the
ownership, custody or management of Heritage Resources.
The Tr’ondëk Hwëch’in Constitution highlights a series of objectives that directly relate to its culture and
heritage, including:
 to govern Tr’ondëk Hwëch’in citizens, lands, and resources in accordance with Tr’ondëk Hwëch’in
culture and traditions;
 to respect our ancestral lands;
 to use, manage, and administer the lands and resources of the Tr’ondëk Hwëch’in;
 to protect for all time the culture and heritage of the Tr’ondëk Hwëch’in
The Tr’ondëk Hwëch’in Land and Resources Act governs land and resource use on
Tr’ondëk Hwëch’in settlement lands. The intent of the Act and associated
Regulations is to provide for the sustainable use of the land, to promote a
healthy lifestyle for citizens, and to preserve the peaceful enjoyment of the land
for citizens. The Tr’ondëk Hwëch’in can set terms and conditions for the
protection and preservation of burial sites, sites of paleontological or
archaeological interest, or of historic or heritage importance.
A Tr'ondëk Hwëch’in Land Based Heritage Resources Policy is intended to uphold
the objectives defined in Chapter 13 of the Final Agreement and strengthen the
protection and preservation of Land Based Heritage Resources (LBHR) within
16

Tr’ondëk Hwëch’in Traditional Territory. A number of key policies are highlighted:
•
•
•

•

•
•

•

Oral history and community knowledge, as well as physical remains and evidence where such exist,
are all accepted means of identifying various types of LBHR.
Overlap can exist between various categories of LBHR. (for example, a LBHR may be both a
Traditional Use Site and a Historic/Archaeological Site.)
As the collective representatives of its citizens, Tr’ondëk Hwëch’in has an interest in all LBHR related
to First Nation history and culture located within Tr’ondëk Hwëch’in Traditional Territory, as well as
the traditional knowledge related to such LBHR. This includes relevant data on such resources
collected from current and past Tr’ondëk Hwëch’in Elders and citizens.
Tr’ondëk Hwëch’in citizens or families that have long‐term use and association with a specific LBHR
or have been formally granted or allocated Tr’ondëk Hwëch’in land on which LBHRs are situated,
have a recognized interest stake in LBHR located thereon.
Tr’ondëk Hwëch’in will employ and advocate for the use of accepted standards of Heritage Resource
Management to ensure the preservation and protection of LBHRs.
Tr’ondëk Hwëch’in shall own and manage Moveable Heritage Resources and non‐moveable Heritage
Resources found on its Settlement Land and on those beds of water bodies owned by Tr’ondëk
Hwëch’in.
Tr’ondëk Hwëch’in supports the traditional use of LBHR by Tr’ondëk Hwëch’in citizens on Settlement
Lands.

The Tr’ondëk Hwëch’in Collections Policy is intended to satisfy heritage objectives contained in the Tr’ondëk
Hwëch’in Constitution (1998) and Chapter 13 of the Tr’ondëk Hwëch’in Final Agreement (1998). Tr’ondëk
Hwëch’in is responsible for acquiring, documenting, preserving, and presenting heritage resources that are
significant to Tr’ondëk Hwëch’in citizens. The management of the collection is guided by the need to
preserve the collection while encouraging access to it by the public with the ultimate goal of preserving the
heritage of Tr’ondëk Hwëch’in.
The policy sets out its key objectives:




sets out the principles for managing that collection.
provides standards and consistency for the selection, acquisition, documentation, preservation, and
use of the collection and for disposal, if necessary.
provides the framework for guidelines and procedures found in the Collection Procedural Manual.

Designation of Historic Sites under Part 3 of the Historic Resources Act helps ensure sites are protected from
activity or development that may impact the historic character of the location. Sites or areas of historical
significance in the Yukon, beyond those listed in First Nation Final Agreements, can be nominated for
designation under the Historic Resources Act. The accidental discovery of heritage resources (as described in
the UFA 13.8.7) discovered during construction or excavations are protected under Laws of General
Application (Historic Resources Act, Mining Land Use Regulations; Land Use Regulations). The Historic
Resources Act requires reporting of historic objects or remains and prohibits destruction or alteration of a
heritage resource except in accordance with a historic resources permit.
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The Yukon Heritage Resources Board was established in 1995 under the terms of Chapter 13 of the Umbrella
Final Agreement. The duties and responsibilities of the board are outlined in Chapter 13 of the UFA and the
Yukon's Historic Resources Act. The Board may make recommendations to the federal and territorial
Ministers responsible for heritage and to Yukon First Nations regarding the management of Yukon Heritage
Resources and First Nation Heritage Resources.
There may be undiscovered burial sites at Moosehide. Procedures to manage and protect First Nation burial
sites have been established by the Yukon Government and Yukon First Nations: “Guidelines Respecting the
Discovery of Human Remains and First Nation Burial Sites in the Yukon”. General provisions include:
•
•
•
•
•

Restrict access to preserve dignity of the site
Newly discovered sites/accidental discovery
RCMP/Chief Coroner to be informed
If determined to be a First Nation burial, First Nation to be informed
General rule no further disturbance

Guidelines and standards.
As a residential ‘living’ community the
maintenance, upkeep and preservation of cultural
resources at Moosehide is dependent on a number
of factors including ownership, owner preferences,
current and future use, setting, condition, and
importance to the community. This is in line with
objectives of Chapter 13 of the Final Agreement
which articulates management must be conducted
in a manner consistent with the values of Yukon
Indian People. Equally the nature of the resource
may define what steps, if any, are taken to
preserve, maintain or enhance a particular area,
building or artifact.

“All different kinds of people built that church:
Peel River, Tanana people, Moosehide, Eagle
and Fort Selkirk, Carmacks. They all come
together to build that church down
Moosehide.”

Arthur (Archie) Roberts, November 17, 1993

The plan focuses on a number of buildings or locations identified by Tr'ondëk Hwëch'in as being historically
and culturally important: the School House, St. Barnabas Anglican Church, the cemeteries, and the village
green. In addition, five cabins and a cache are considered as part of the cultural resources management plan.
These are the Betty Joseph cabin, Isaac Family cabin, Joe and Annie Henry cabin, Mary McLeod cabin,
Reverend Martin cabin, and the Taylor family cache. On‐site archaeological resources, and intangible
heritage and culture will also be considered.
For the purposes of this management plan, the physical cultural resources can be separated into four
distinct categories; special areas, historic routes, archaeological resources and buildings and structures. The
village green, harvest areas and the cemetery are classed as special areas; village trails fall within historic
routes; artifacts and objects and historic/archeological features or locales are considered as archaeological
resources; and the school house, Anglican Church, cabins and cache fall into the last category. Each category
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of resource has its own specific guidance and standards. Intangible heritage and culture is considered
separately.
Applicable guidance and standards.
This section of the plan outlines potential guidance that may be followed for each of the four physical
cultural and heritage categories. Proposals for public site developments will require the support of residents
and the Tr'ondëk Hwëch’in government, while owners of private cabins and buildings may choose how
guidance will be interpreted and implemented.
Special areas.
Three areas at Moosehide were identified as special places, and each has widely differing requirements.
Village Green
The community open space, or village green, is at the physical and cultural centre of Moosehide. The area
provides a focal point around which buildings and facilities are set. It provides an open‐air meeting place for
residents and citizens, and is used for public celebrations such as the Moosehide Gathering. It is also home to
the sacred‐fire pit, the spiritual focus for the community, particularly during gatherings and events.

The Moosehide green space is recognized as a special ‘cultural’ location. Though traditional national or
territorial standards may not exist, it can still be looked after in manner consistent with the values of Yukon
Indian People as articulated in Chapter 13 of the Final Agreement. Best practice guidance can provide advice
and recommendations. The following can assist in retaining and promoting the use of the space as a cultural,
social, recreational and community facility and maintaining its important heritage values:
i.

Confirm and formally record the boundary, key features and values of the space: Identifying the area
gives formal recognition to the community open space and provides a focus for applying standards.
Discerning values forms a basis for creating objectives.

ii.

Identify existing and proposed community uses: The first step is to identify the functional
requirements and underlying values of open space. It is vital that the needs and interests of users are
clearly understood. The purpose of historic spaces may be to retain sites of significance and provide
residents and visitors with an experience and understanding of the past.
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iii.

Assess demand and community support for the space: Assessing local demand and support can
provide evidence to shape and support open space policies. Consultation and surveys are practical
and effective methods by which to assess community demand and need.

iv.

Develop and/or incorporate a management strategy for the space: Management responds to the
ongoing changes in community needs and perceptions. Recognising the continual process of
maintenance and change in open spaces and having the management flexibility to respond to those
changes is crucial in maintaining successful open spaces. Determine any protocols or practices,
particular community requirements, or special qualities/values requiring stewardship within this
area. (for example, the sacred fire.)

v.

Implement a maintenance strategy and schedule: Community open spaces need adequate
maintenance to attract use and generate community pride. The image of open space is influenced
greatly by the degree of care taken in looking after it. When open space areas are well maintained,
people tend to perceive a higher level of amenity and enjoyment.

vi.

Regularly review policies, goals and recommendations: Open space needs are constantly changing
and successful management allows a space to meet community needs at different times. The life‐
cycle approach to open space recognises the need to adapt to change through time.

Traditional Use Areas
The land within and surrounding Moosehide provides
resources for traditional uses and harvesting, including
edible plant species, small game, and large game.
Culturally modified trees can be seen along the
Moosehide trail, and in and around the site of Moosehide,
demonstrating historic and contemporary birch bark and
spruce pitch harvest. Though the entire area is considered
important, there are some locations that can be
indentified for their use:
1. The areas directly surrounding Moosehide are important for supporting the cultural activities of
residents including hunting, trapping, and harvest. These activities support the traditional economy
of Moosehide residents and are directly related to social and cultural wealth of the community. The
relationship with this land has existed for thousands of years.
2. The trail that leads north along the Yukon River to Fort Reliance is often utilized for setting snares for
rabbits and small game. The trail also provides access to firewood, or for other traditional pursuits
outside of Moosehide, such as harvesting of birch bark and spruce pitch.
3. The lower terrace close to the boat landing is a staging and processing area for Salmon fishing. On
either side of the boat launch there are smoke sheds for hanging and drying fish. These are also used
to store fishing equipment. The area has also been used for mending nets.
Traditional Use Sites, including harvest areas, are important for the maintenance of Tr’ondëk Hwëch'in
culture and warrant a high level of protection from disturbance. As no territorial or federal heritage
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legislation gives certain protection to harvest areas outside of the Reserve or Settlement Land, Tr’ondëk
Hwëch'in will emphasize these resources during planning and development processes to ensure the interests
of these places as Land Based Heritage Resources (LBHR) are upheld.
The Tr’ondëk Hwëch’in Land and Resources Act enables the Tr’ondëk Hwëch’in Council to designate land and
resource management areas, and requires a land or resource management plan to be developed to direct
use of such areas. The Act also permits Tr’ondëk Hwëch'in members to continue traditional uses of the land,
including personal fuelwood harvesting, gathering flora and fungi for food or medicine, and spiritual or
ceremonial activities.
Citizen harvesting of resources is encouraged and takes precedence over harvesting by non‐First Nation
people and citizens of other Yukon First Nations. Tr’ondëk Hwëch'in encourages its citizens and families that
are users of these resources to assume day‐today management, to the degree they are able to do so.
Ultimately the management approach should be to:
• ensure citizens with an interest stake in a particular harvest area will be adequately consulted;
• ensure that the areas/locales supporting traditional/cultural health are maintained, and that
these activities are encouraged and supported;
• ensure future development at the site will consider these locations;
• identify existing and proposed community uses and locations if not already identified; and
• ensure the principles of sustainable management are practiced.
Moosehide Cemetery has long been established, with graves dating back to 1898. There are over 200 burials
in the cemetery. It is still in use today and care of the site is undertaken informally by members of the
community and the Tr’ondëk Hwëch'in Government. The graveyard is located at the highest point of the
village, a respectable distance up the slope from cabins. The site is bounded by a painted picket fence with a
large timber entranceway. Graves are in no discernible order or linear pattern while many are fenced in a
style similar to the boundary. Some trees have been allowed to grow within the site which is otherwise
covered with grasses and sedges. There are some formal pathways remaining through the cemetery.
The site benefits from a seasonal community cleanup and general maintenance program and is monitored
annually by the Tr’ondëk Hwëch'in Heritage Department. An extensive archival research and mapping project
early in the 2000s resulted in the identification and marking of burials in the cemetery with plaques.
As a resting place for many Tr'ondëk Hwëch’in the cemetery provides a sense of permanence and stability for
the village. The annual clean‐ups that have been carried out for generations confirm the site’s importance
and highlight the sense of respect shown to those who have passed on.
A smaller cemetery exists close by. It is uncertain the number or types of remains located there. Local
knowledge of the use as a cemetery is conflicting so there is some uncertainty regarding the site provenance.
A GPR (Ground Penetrating Radar) investigation conducted in partnership with Yukon Government
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Archeology Branch, TH Heritage, and Yukon Government Geological Survey in 2012 proved inconclusive. In
the interim the site is considered as a cemetery with appropriate management considerations. The area has
been fenced off to protect it until categorically determining if there are human remains buried here.
The Tr'ondëk Hwëch'in Final Agreement
provides Tr'ondëk Hwëch'in with sole authority
over First Nation graves on its Settlement
Lands. The Tr'ondëk Hwëch'in Government will
strive to meet family needs regarding the
management of gravesites. Tr'ondëk Hwëch'in
is entitled to manage burial sites of First Nation
people in the Tr'ondëk Hwëch'in Traditional
Territory and may control the exhumation,
examination, and reburial of human remains of
First Nation people found in those sites.
Tr'ondëk Hwëch'in has the right to restrict
access to First Nations graves on Settlement
Lands; such restrictions do not apply to
Tr'ondëk Hwëch'in citizens, their relatives, or
family of the deceased. Tr'ondëk Hwëch'in
encourages its citizens and families to maintain
family grave structures and graveyards that
may be located on Settlement Lands. though
may chose to assume this responsibility on
behalf of its citizens if requested, or if deemed
necessary.
Specific directions for dealing with the accidental discovery of human remains on Tr’ondëk Hwëch'in
Settlement Lands are contained in the Guidelines Respecting the Discovery of Human Remains and
First Nation Burial Sites in the Yukon. Tr'ondëk Hwëch'in does not have authority over non‐ First Nation
graves on Tr'ondëk Hwëch’in Lands, but will strive to ensure they are properly managed and treated
respectfully.

“Summertime, like May 31, every year, people go Moosehide to clean…that whole graveyard…
Everybody put in food, cook what you want and sit out in big opening by graveyard there, just below
graveyard. Got fire going for tea, coffee, cookies, then we’ll drink coffee.”
Victor Henry, November 5, 1993

The Yukon Government Best Management Practices for Burial Sites and Human Remains and its Historic Sites
Unit’s Cemetery and Grave Site Stabilization Guidelines (also highlighted in the Forty Mile Cultural Resources
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Management Plan) have been produced to assist groups and individuals to plan and carry out successful
conservation and stabilization projects on cemeteries and gravesites and to maintain these important links
with our past. In most cases, stabilizing a gravesite or cemetery means working on structures, such as
headstones, wooden fences, grave houses and monuments. When activities move into physical intervention,
where delicate structures could be permanently altered, it becomes essential to record the resource and
plan the steps to be taken for its preservation.
The procedures outlined below explain the most effective and appropriate stabilization measures, in the
proper sequence. It is recommended to seek the advice of a professional conservator before any
intervention to historic material. A summary of the techniques is as follows:
i.

Site Recording: Site recording should be done first, unless the area to be recorded is so overgrown
that the graves themselves are hidden. Minimal brushing out can be done with a minimum of site
disturbance.

ii.

Procedure
1) Plot the cemetery, or gravesite.
2) Assign numbers to the graves.
3) Take photographs of the graves and the gravesite or cemetery as a whole, including
prominent natural features.
4) Describe condition of graves. This applies to aspects of condition not indicated in the
photographs, such as the buried parts of fences, the sturdiness of structure, the degree of
rot, and other special problems.
5) Assemble information. Prepare information as a permanent record.

iii.

Stabilization Planning: Planning for any stabilization project should be driven by broadly based input
from the community, including descendants.

iv.

Post Stabilization Recording: After any form of intervention, a photo record should be made of all
changes, with a written record of the work done to the site and to individual graves should also be
included in the report.

v.

Continuing Maintenance: Once a cemetery or gravesite has been stabilized, the most important
action to be taken to ensure its long‐term preservation is regular maintenance.

Application of the standards outlined, in conjunction with guidance from Tr'ondëk Hwëch’in, will help ensure
that appropriate and culturally acceptable maintenance and upkeep of the cemetery and graves retains the
heritage integrity of the cemetery and reflects the cultural values of the village. The Tr'ondëk Hwëch’in
Government encourages citizens to maintain family plots, and can provide assistance and guidance when
necessary to help follow the recommendations.
Trails and historic routes.
Overland trails, travel routes, and travel corridors have been used by Tr’ondëk Hwëch’in ancestors and
continue to be used by contemporary citizens for accessing the land. In many respects Moosehide, as a
seasonal camp and permanent settlement, has been at the heart of the traditional trails system in the area.
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An overland trail connects Moosehide and Dawson City. The trail is recorded as a ‘Heritage Route’ in
Schedule C Heritage Routes and Sites of the Tr’ondëk Hwëch’in Final Agreement; the trail being an important
historic link between Moosehide and Tr’ochëk. A further trail connects the village with Fort Reliance, running
parallel with the Yukon River for most of its length. An older trail along the length of Moosehide Creek
previously provided access to Lepine Creek. This trail connects to a historic route into the Tombstone
Mountains, and ultimately to Fort MacPherson.
The Moosehide to Dawson City trail has been in existence for generations, and lies between two important
Tr’ondëk Hwëch’in traditional sites; Moosehide and Tr’ochëk. It is likely that the trail existed for travel
between Moosehide and Tr’ochëk, or overland travel to other regions, and that the trail preceded the town
of Dawson. The Moosehide Trail is the shortest of the heritage routes mentioned in the Tr’ondëk Hwëch’in
Final Agreement. It serves as an important link between the communities of Moosehide and Dawson City and
it is one of the few Tr’ondëk Hwëch’in traditional routes still used today.
The Moosehide to Dawson City walking trail falls partly within
Tr'ondëk Hwëch’in Settlement Land. HeritageRoutes are
recognised in the Tr’ondëk Hwëch’in Final Agreement as having
cultural and heritage significance to the Tr'ondëk Hwëch'in. This
recognition determines that the Regional Land Use Planning
Commission shall take into account the cultural and heritage
significance of the heritage routes identified in the Final
Agreement. Tr'ondëk Hwëch'in is not obliged to maintain the
identified heritage routes or sites or to guarantee that the
heritage routes or sites will continue to exist in their current
state.
Responsibility for the section of trail within the municipality has remained under the jurisdiction of the
territorial department of Energy, Mines and Resources. This is likely to continue for the foreseeable future
and the three governments have a good understanding and relationship in this regard. As no territorial or
federal heritage legislation gives certain protection to trails or travel corridors outside of Settlement Lands
Tr'ondëk Hwëch'in will emphasize their importance during planning and development processes to ensure
the interests of the trails are upheld.
The Fort Reliance trail is an important access route for harvesting. The Moosehide Creek trail connected
residents to communities far to the north. Within the settlement boundaries responsibility for the trails
solely falls to the Tr'ondëk Hwëch'in. Management decisions for these trails should note:
•

Tr'ondëk Hwëch'in encourages its citizens and families that are users of these trails to assume day‐
to‐day management (for example, keeping a trail open). Tr'ondëk Hwëch'in may choose to take on
this responsibility to maintain the quality of the resource.

•

Where conflicts arise, use of trails on Tr'ondëk Hwëch'in Settlement Lands for traditional use
purposes shall have precedence over other types of uses.
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•

Tr'ondëk Hwëch'in shall not restrict creation of new trails and travel corridors on its lands by its
citizens when it is being done to access other types of Land Based Heritage Resources and traditional
use sites.

Fort Reliance is former trading post and military fort a short way downstream of Moosehide on the edge of
the Moosehide 2 Reserve. Established in 1874 it served as a trading post until 1886 when it was abandoned
due to a gold strike on the Stewart River. Afterwards, many of its buildings were used as fuel by the
steamboats that sailed the Yukon River. The well established trail from Moosehide Village remains well used.
Today, a few isolated buildings and artifacts remain. There are reportedly three or four gravesites in the Fort
Reliance area. Fort Reliance (LaVk‐1) was first visited by archaeologists in the second half of the 1950s. It saw
visits in the 1960s and through the 1970s but it was in the years 1983 and 1991 that extensive testing of the
site occurred. During these years D. Clark of the Archaeological Survey of Canada tested the site and later
published a book on his investigations in 1995. Most recently the site was visited in 2002 by archeologist TJ
Hammer to assess the condition of the site since the past excavations.
While the site remains of important heritage importance, it is not included within the Moosehide Cultural
Resources Management Plan. The site will be managed in accordance with the Land Based Heritage
Resources Policy, the Tr'ondëk Hwëch’in Lands Act, and the Yukon Historic Resource Act.
Archaeological resources
Moosehide has demonstrated use as a seasonal camp by the Tr'ondëk Hwëch’in for approximately 8000
thousand of years prior to the creation of the permanent settlement in 1897. Indeed, Site LaVk‐2 at
Moosehide Village is one of the oldest intact and stratified archaeological sites in the Tr’ondëk Hwëch’in
territory. There is a history of archaeological explorations at Moosehide dating back to 1957. Archaeological
remains were first identified at the site in the late 1950s by archaeologist R. MacNeish. Intensive excavations
of the site, however, did not occur until the mid‐1970s. At this time archaeologist J. Hunston began
excavating the site and continued over the years somewhat sporadically into the early 1980s. Most recently
excavations were conducted at the site by archaeologist Christian Thomas in 2006 in partnership with
Tr’ondëk Hwëch’in Heritage Department.
Under Chapter 13 of the Tr’ondëk Hwëch’in Final Agreement, the First Nation manages all heritage resources
that reside on settlement land. The Tr’ondëk Hwëch’in Land and Resources Act protects heritage resources
from disturbance on settlement land. On non‐settlement land, the Tr’ondëk Hwëch’in Government manages
the protection of ethnographic moveable heritage resources within the traditional territory.
Within the Yukon, archaeological sites are protected from disturbance under the Archaeological Sites
Regulation pursuant to the Historic Resources Act of 2002. Under the Act it is unlawful to actively search for,
excavate, disturb, or alter a historic site without a permit under the Yukon Archaeological Sites Regulation.
The Yukon Archaeology Program is responsible for managing archaeological sites on Yukon lands and assists
First Nations in archaeological site management on Settlement Lands. The program was established to
support and fulfill the Government of Yukon's archaeological resource management and research
responsibilities under the Yukon Historic Resources Act, and Chapter 13 of the Umbrella Final Agreement. As
such Tr’ondëk Hwëch’in work in collaboration with the Yukon Archaeology Program which houses the
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archeological materials from Moosehide in its storage facility. There are also archeological specimens at the
Museum of History in Ottawa from early excavations prior to devolution.
Standard archaeological impact assessment and mitigation procedures are followed to guide heritage
resources assessment in the Yukon. The Government of British Columbia Archaeological Impact Assessment
Guidelines are the recommended guidelines for Yukon and are comparable to standards used in other
Canadian jurisdictions. In principle, these procedures for archaeological resource assessment and review
articulate a three stage assessment process;
i. Inventory: In‐field survey and recording of archaeological resources within the proposed area. The
nature and scope of this type of study is defined primarily by the results of the overview study. In the
case of site‐specific developments, direct implementation of an inventory study may preclude the
need for an overview.
ii. Impact assessment: An archaeological impact assessment will be required where potential impacts to
archaeological resources are identified in the overview study. The impact assessment is designed to
gain the fullest possible understanding of archaeological resources which would be affected by the
project.
The primary objectives of the impact assessment are to:
a.

identify and evaluate archaeological resources within the project area;

b.

identify and assess all impacts on archaeological resources which might result from the project;
and

c.

recommend viable alternatives for managing unavoidable adverse impacts including a preliminary
program for;
i. implementing and scheduling impact management actions and, where necessary,
ii. conducting surveillance and/or monitoring
iii. impact management and mitigation: The management of unavoidable and unanticipated
adverse impacts on archaeological resources through the implementation of mitigation,
compensation, surveillance, monitoring and emergency impact management measures.
Mitigation includes measures that reduce the deleterious effects of project construction,
operation and maintenance on archaeological resource values. Actions designed to prevent
or avoid adverse impacts are also regarded as mitigation.

Although these guidelines apply mainly to development projects which undergo territorial review, they may
also be applied, with minor modification, to all other developments.
Tr’ondëk Hwëch'in supports its citizen use of places within Tr’ondëk Hwëch'in Traditional Territory that may
be recognized as Historic and Archaeological Sites. Often places that are known to have heritage values have
been used for hundreds of years and contain heritage resources that reflect long standing use. Tr’ondëk
Hwëch'in supports citizens to continue to use these places while protecting the heritage values for future
generations.
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The Land Based Heritage Resource Policy states that where potential conflict in the use and management of
these sites arises, attempts will be made to honour the wishes of the family associated with the site, or the
Tr’ondëk Hwëch'in citizen who has been allocated the parcel of land on which the site is located, while
protecting the heritage resources for future generations. Through the Land Based Heritage Resource Policy:
•

Tr’ondëk Hwëch'in encourages citizens that are users of these places to assume responsibility for
protection and preservation of material culture items and remains considered to be of heritage value
found such places.

•

Responsibility for maintenance of historic or archaeological resources rests with the family
associated with the site or the citizen that has been allocated the land on which the resources is
situated. Tr’ondëk Hwëch'in may choose to take on this responsibility.

•

Curation and storage of material culture items of heritage at the site of origin is encouraged if this
can be done without damage to or loss of the actual item.

•

Documentation of heritage resources in situ is encouraged to establish contextual information and to
establish a documented record of the site.

Moosehide Women's Club 1954 or 1955. A group portrait taken at Moosehide on the porch of a cabin. (l‐r) Susan Joseph, Mary
McLeod, Mary Martin, Alice Semple and Annie Henry.
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Map of Moosehide Village depicting the location of test sites, historic and modern building sites.
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Collections policy
The Tr’ondëk Hwëch’in Collections Policy is intended to satisfy heritage objectives contained in the Tr’ondëk
Hwëch’in Constitution (1998) and Chapter 13 of the Tr’ondëk Hwëch’in Final Agreement (1998). Tr’ondëk
Hwëch’in is responsible for acquiring, documenting, preserving, and presenting heritage resources that are
significant to Tr’ondëk Hwëch’in citizens. The management of the collection is guided by the need to
preserve the collection while encouraging access to it by the public with the ultimate goal of preserving the
heritage of Tr’ondëk Hwëch’in.
This policy:



sets out the principles for managing the Tr'ondëk Hwëch’in collection.
provides standards and consistency for the selection, acquisition, documentation, preservation, and
use of the collection and for disposal, if necessary.
provides the framework for guidelines and procedures found in the Collection Procedural Manual.



The focus is the protection, preservation, promotion, and presentation of Tr’ondëk Hwëch’in heritage
through the following:






Record, collect, preserve, care for, and restore Tr’ondëk Hwëch’in heritage
Undertake, foster, and support research and study of Tr’ondëk Hwëch’in heritage
Provide reasonable access to the collection for Tr’ondëk Hwëch’in citizens and the general public
Educate the public by increasing their awareness and appreciation of Tr’ondëk Hwëch’in heritage
Work in cooperation with other First Nations, heritage institutions, government or not‐for‐ profit
organizations in Yukon, nationally, and internationally that have similar aims and objectives.
The community in conjunction with the Tr’ondëk Hwëch’in Heritage Department will
determine appropriate ways to collect, accession, store, and interpret any cultural
material that is removed from Moosehide. Application of the standards outlined in the
Tr’ondëk Hwëch’in Collections Policy, in conjunction with territorial legislation where
appropriate, will help ensure that archaeological and other heritage resources are
handled and collected appropriately in a manner that’s culturally beneficial. Ultimately
Tr’ondëk Hwëch’in will develop a collections document specifically for Moosehide as
has been done with other sites.

Intangible Heritage.
Intangible heritage is a term used to describe the practices, knowledge and skills transmitted from
generation to generation. They are an intrinsic part of the local cultural fabric and manifested in oral
traditions and expression, including language as a vehicle of heritage; performing arts; social practices,
rituals, and festive events; knowledge and practices concerning nature and the universe; and traditional
craftsmanship.
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Much of the significance of tangible heritage lies in its
intangible aspects, that is, the relationships between
people and places and objects. The intangible (life
experiences, traditional practices and kinship ties)
links to the tangible (the land, the physical work and
specific place) particularly in the oral traditions. These
links and relationships between land, events, stories,
and people constitute the web of relatedness
perceived in the living world.
Intangible Cultural Heritage may be divided into two groups: firstly, the intangible cultural heritage that used
to exist and be practiced. Through historical development and changes in society and culture, the original
functions, meanings and representations have diminished or entirely disappeared. The other is the intangible
cultural heritage that is still living and being practiced within its natural and social context. This type of
intangible cultural heritage is viewed as both traditional and contemporary in the sense that the traditional
culture and forklore form a living culture that is still a vibrant and self‐identified part of cultural communities.
Further, oral stories and history are context‐specific. They are told in a way that the listener(s) will
understand what is said to them, based on the teller’s understanding of what the other knows. This makes
the oral story always current ‐ a living word.
Tr'ondëk Hwëch'in intangible cultural heritage exists in both historic and modern terms. The highest
potential for the intangible to be kept alive is when it remains relevant to a culture and is regularly practised
and learned within communities and between generations. There are no formal standards or guidelines for
maintaining and promoting intangible cultural heritage. The Yukon First Nations Heritage Stewardship Guide
provides direction and consideration for intangible heritage including stories, songs & dances, traditional
laws, protocols, and customs, kinship and names, as well as the relationships that exist with tangible
resources. This also provides direction regarding Traditional Knowledge protocols and documentation. The
YFN Stewardship guide considerations will guide the safeguarding of these resources.
The Tr’ondëk Hwëch’in Research Protocol Manual, and the Tr’ondëk Hwëch’in Heritage Department
Protocols for Traditional Knowledge Documentation provide additional checks and balances regarding
intangible cultural heritage. Tr’ondëk Hwëch’in draft traditional knowledge policy provides guidance for
intangible cultural heritage, and the guidance provided in the Tr’ondëk Hwëch’in Collections Policy remains
relevant to some aspects of this type of cultural heritage.
There are some widely utilised strategies for safeguarding intangible cultural heritage, including directives
from United Nations Educational, Scientific and Cultural Organization, that are either currently being
followed by the Tr’ondëk Hwëch’in, or that may be appropriate for consideration, specifically for
Moosehide:
i.

Create an inventory to help focus on what practices and skills are valued and may need
attention. The inventory should include detailed descriptions and highlight the traditional values
around the knowledge. This should be updated regularly.
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ii.

Establish a body or department to document, and facilitating access to, intangible cultural
heritage.

iii.

Adopt a general policy aimed at promoting intangible cultural heritage in society, and
integrating the safeguarding of such heritage into governance.

iv.

Ensure access to intangible cultural heritage while respecting customary practices governing
access to specific aspects of such heritage.

v.

Raise awareness and educate the local community on intangible cultural heritage issues and the
value they represent. This will help ensure recognition of, respect for, and enhancement of the
intangible cultural heritage in society.

vi.

Develop a strategy whereby intangible cultural heritage skills are transferred through training,
participation, employment and education.

vii.

Build capacity for safeguarding intangible cultural heritage, in particular management and
scientific research; and foster scientific, technical and artistic studies.

viii.

Always respects the customary practices around access to information.

It is expected this general guidance in conjunction with the developing Yukon First Nations Heritage
Stewardship Guide will be sufficient to ensure safeguarding Moosehide’s intangible cultural heritage.
Buildings and structures.
The Canadian Standards and Guidelines for Conservation of Historic Places
(CSGCHP) is an established pan‐Canadian set of conservation principles and
guidelines for conserving Canada’s historic places. The primary purpose is to
provide guidance to achieve good conservation practice. Produced by Parks
Canada in collaboration with municipalities, provinces, territories and
heritage professionals, these guidelines have been adopted by governments
throughout the country and may be applied to the buildings, cabins and
cache, village green space, heritage trails and archaeological resources at
Moosehide determined to be of historic or heritage significance. These are
intended to provide guidance only, should proposals be put forward for
preservation, conservation or improvement. The guidelines offer an
understanding of four basis conservation techniques.
The most basic intervention is stabilization. This is the technique of protecting a building or structure from
rapid deterioration. This usually applies to derelict buildings or those in very poor repair. Protection of the
structure from the elements and further damage is often the immediate priority. This procedure is primarily
aimed at derelict properties where the decision has been made not make it habitable or useable.
This practice involves the introduction of new materials to supplement existing ones which no longer
perform their proper function. Stabilization is designed to be reversible and includes:
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Interim Stabilization: Anticipates a greater level of intervention in the future. Treatments should be
temporary and easy to reverse, so not to prejudice future decisions.
Long Term Stabilization: Done to permit use of the building in its deteriorated state when a greater
level of intervention is not in the building's future. In addition to protecting the structure over a long
period of time (and ensuring the safety of occupants), the treatments should be reversible.

Preservation protects, maintains or stabilizes the condition of heritage or historic structures. It involves
minimum physical alterations (usually replacement of defective components like a roof or foundations) and
requires long‐term maintenance and repair. This is common for buildings currently in use but which require
remediation work to improve living or operating conditions.
Restoration restores a building to a previous condition or former use, from a particular date in its past. This
may involve the removal of more recent additions or replacement of missing elements or materials. The
significance of the era and documented proof of the building during that time period should be evaluated
prior to a decision being made, as does the heritage value of the finished building. Additional costs and the
requirement of long‐term maintenance have to be considered.

“The Henry family were good at building log
houses and bringing fire wood to the village.
They went upriver to the Indian River area for
their supply of good timber.”
Gerald Isaac, October 20, 1993

The term attributed to finding a contemporary
use for a historic building is rehabilitation. This
may involve making alterations, improvements
or additions to support the new use. Heritage
values should be protected. Care must be taken
to ensure the new use is compatible with both
the appearance and the long‐term preservation
of the building.

The CSGCHP outlines the following standards and guidance:
1. Conserve the heritage value of a historic place. Do not remove, replace or substantially alter its intact
or repairable character‐defining elements. Do not move a part of a historic place if its current
location is a character defining element.
2. Conserve changes to a historic place that, over time, have become character defining elements in
their own right.
3. Conserve heritage value by adopting an approach calling for minimal intervention.
4. Recognize each historic place as a physical record of its time, place and use. Do not create a false
sense of historical development by adding elements from other historic places or other properties, or
by combining features of the same property that never coexisted.
5. Find a use for a historic place that requires minimal or no change to its character defining elements.
6. Protect and, if necessary, stabilize a historic place until any subsequent intervention is undertaken.
7. Protect and preserve archaeological resources in place. Where there is potential for disturbing
archaeological resources, take mitigation measures to limit damage and loss of information.
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8. Evaluate the existing condition of character‐defining elements to determine the appropriate
intervention needed. Use the gentlest means possible for any intervention. Respect heritage value
when undertaking an intervention.
9. Maintain character‐defining elements on an ongoing basis. Repair character defining elements by
reinforcing their materials using recognized conservation methods. Replace in kind any extensively
deteriorated or missing parts of character‐defining elements, where there are surviving prototypes.
10. Make any intervention needed to preserve character‐defining elements physically and visually
compatible with the historic place and identifiable on close inspection. Document any intervention
for future reference.
11. Repair rather than replace character‐defining elements. Where character defining elements are too
severely deteriorated to repair, and where sufficient physical evidence exists, replace them with new
elements that match the forms, materials and detailing of sound versions of the same elements.
Where there is insufficient physical evidence, make the form, material and detailing of the new
elements compatible with the character of the historic place.
12. Conserve the heritage value and character‐defining elements when creating any new additions to an
historic place or any related new construction. Make the new work physically and visually compatible
with, subordinate to and distinguishable from the historic place.
13. Create any new additions or related new construction so that the essential form and integrity of a
historic place will not be impaired if the new work is removed in the future.
14. When restoration is contemplated, replace missing features from the restoration period with new
features whose forms, materials and detailing are based on sufficient physical, documentary and/or
oral evidence.
Once a decision has been made to alter original construction techniques and materials, any changes to
original construction techniques should be based on the following:
i.
ii.
iii.
iv.
v.
vi.
vii.

contemplate changes only after a thorough recording of original/as found conditions
make changes visually unobtrusive
improvement in life cycles, through better moisture control, increased air flow/movement etc.
reversibility of the process
use of sympathetic materials, readily available
consideration of the status of the building
review of traditional construction practices, such as roof overhangs, types of log joints, log handling
and finishing techniques.
viii. document any changes to the building, prior to undertaking the work, during the work and after the
work.
ix. thorough research of all building elements, including reviewing finishes and building fabric, including
windows, doors and hardware.
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In addition, there are certain parameters which may influence the process:
i. more buildings will be used year‐round.
ii. foundation design should accommodate permafrost and flooding conditions and incorporate
contemporary foundation techniques.
iii. access for the less‐able or those with low mobility is to be provided where feasible.
iv. continue research into archival photographs and building use.
Applying the standards for historic or heritage structures as outlined in the Canadian Standards and
Guidelines for Conservation of Historic Places and directed by guidance from Tr'ondëk Hwëch’in, will help
ensure the maintenance and upkeep of buildings and structures retains their heritage integrity and the
cultural values of the village.
Care and maintenance of Moosehide’s cultural resources.
Environmental and external factors.
Buildings, archeological and historic sites and features, artifacts and cultural use locations and resources are
inevitably affected by environmental conditions and potential for damage or disturbance from human
activities. The following is a summary of the potential risks to cultural and heritage resources at Moosehide.
Each risk is categorised as low, medium or high.

Climate and weather
The severity of the climate and the extreme fluctuations in seasonal (and often daily) temperatures
presents the greatest threat to structures. Snow accumulation, ice penetration and low humidity in the
winter may contribute to structural pressures and weaken of materials and joints. Similarly, increasing
humidity and higher spring and summer temperatures may lead to deterioration of timbers and other
building materials. This risk is considered high.
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Flooding
Although flooding is common along the Yukon River, water levels have not historically risen to levels
that have affected Moosehide, aside from some minor flooding of the dock area. This is not expected
to change, even taking into account the expected increases in precipitation forecast as the climate
changes. Catastrophic flooding due to ice jams is also unlikely to affect the village. Risk is low.
Land and permafrost
The region is an area of discontinuous permafrost. The impacts of permafrost degradation at
Moosehide are not currently considered significant. Slumping from the seasonal cycle of freeze and
thaw is a major consideration, leading to destabilising of structures and possible degradation of
archeological features. Ground moisture can deteriorate foundations and encourage damaging organic
growth. Risk is high.
Erosion
High water levels and abrasion from ice build up seasonally erodes the banks of the Yukon River. The
shoreline aside the boat dock has eroded to a considerable degree. Tr'ondëk Hwëch'in staff have in the
past recovered large amounts of historic artifacts from the bank of the river as it has eroded. The
effects can be mitigated through stabilisation and shoreline protection methods. Risk is high.
There are few, if any, known heritage resources at risk from erosion at other locations within
Moosehide at present. The effects can be mitigated through stabilisation and shoreline protection
methods. Risk is low.
Earth movements
The location of the Tintina Trench, an active fault area, makes large earthquakes a reality. Although log
buildings in good condition are relatively earthquake resistant, buildings of two or more stories are at
risk, as are frame structures. Although there is potential for a catastrophic geological event, the
likelihood is unknown and the risk is currently regarded as low.
Forest and domestic fire
Forest fires are common and recent wildland fires have occurred in the vicinity of the village. Steps to
improve community protection from forest fires, including recommendations within the Moosehide
Community Plan, should help minimise impacts. The overall risk from forest fires remains medium.
Wood stoves, brush clearing and campfires may inadvertently cause fires within the village. If adopted,
the recommendations on fire safety presented in the Community Plan would help minimise risk. House
fires are rare in the community, and current risks remain low.
Animals and human interaction
There is some concern about interactions between animals and humans at the village, particularly
bears. Although the bear population in the larger area enjoys largely undisturbed habitat, poorly
managed garbage may become an attractant. Other animals such as squirrels, birds and rodents also
pose a risk to built structures; however, it is likely that damage would be minimal. Risk is low.
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Insects
Insects can pose a risk. Carpenter ants and other insects burrow into timbers causing structural
damage. Risk is low.
Vegetation
Unhindered growth of vegetation around buildings and structures can have a debilitating effect. Roots
and branches may permeate foundations and walls, retain damaging water and moisture and lead to
an accumulation of leaves and debris in gutters. Residents generally take care of their homes and
yards and clear unwanted vegetation. Risk is low.
Displacement of artifacts and unauthorized removals
Artifacts are at risk of being displaced from their location and contexts by visitors. The unauthorised
removed of archaeological artifacts is an irretrievable loss to the integrity of the site and affects
opportunities for education and demonstration of the longevity of use of the site. Wanton damage of
property or facilities, or graffiti, will impact the sense of place and can damage the built heritage. As an
active community it is unlikely this will occur at Moosehide without being noticed, although there are
periods when residents’ numbers are at a minimum and the village effectively unsupervised. In
addition, citizens may wish to notify the Heritage Department who will determine next steps for
identification and archiving. Risk is medium.
Poor maintenance
Inadequate or poor maintenance of built resources can result in structural issues from other factors
such as weather. Inadequate construction techniques or poor installation may allow water to
penetrate causing rot and mould. Rodents and bugs may subsequently become issues if gaps appear or
timbers become rotten. Risk is medium.
Site Maintenance and Landscaping
Annual site maintenance, landscaping, and beautifications have the potential to disassociate artifacts
or to damage building and archeological/historic features. Risk is medium.
Site Development
Developments at Moosehide, both infill builds, but also site upgrades, have potential to disturb
subsurface artifact and features. Building on the surface and away from known and potential historic
features would mitigate impacts from infill building. Consulting with Tr'ondëk Hwëch'in Heritage
Department before trenching or digging would mitigate impacts. Staff training on an annual basis
would help. Risk is high.
Moosehide Gathering and events
Setting up of facilities and infrastructure often causes subsurface damage to the site, such as digging
post holes. There are also increasing numbers of visitors which enhances the potential for dissociated
artifacts.
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Buildings and structures
The plan focuses on a number of buildings identified as being historically and culturally important: the School
House, St. Barnabas Anglican Church, the Betty Joseph cabin, Isaac Family cabin, Joe and Annie Henry cabin,
Mary McLeod cabin, Reverend Martin cabin, and the Taylor family cache. The church and school will be
considered separately, while the cabins and cache will be separated into family cabins or derelict structures.
School House
The current school house was constructed in 1932 replacing a smaller former mission house. It is reported
the structure used logs donated from an old two‐story hospital from Dawson City; likely from the former
Good Samaritan Hospital which had closed in 1918. The summer of 1948 saw the enlargement of the old
school building (with donations from Dawson City residents) to form a community hall, a new 20’ x 30’
classroom and electric light plant. The opening coincided with the 50th anniversary of the Moosehide
Reserve. The classroom extension was rebuilt in the 1970s.
The building underwent major repairs and renovations in 1986 and
benefits from regular maintenance. The building suffers from
slumping and requires restorative work to the foundations and
levelling. Floors and stairways are uneven throughout. There are signs
of water leakage, indicating issues with the integrity of the roof. Old
electrical wiring may pose a fire hazard and should be assessed and
upgraded if necessary.
The building currently houses a commercial kitchen used during the
biennial Moosehide Gathering and during annual culture camps.
Proper fire suppression, functional smoke detectors and safe working
equipment is essential to fire protection. Maintenance and
monitoring of these systems will ensure minimal fire risk to the
structure.
Historic importance: The school in Moosehide was day school, which meant that students attended classes
and were free to return to their homes afterwards; during a time when many First Nations children were
being taken away to residential schools. Thus its role in the community is symbolic as well as practical.
Having the school in the village allowed residents to remain in the community and certainly helped sustain
village life. The closure of the school was instrumental in the move away from the community for many
residents as children were then expected to attend the school in Dawson City. This signalled the downturn in
the village’s fortunes at that time.
Of log construction, the school house is the only two‐storey structure in the community. It retains links with
an earlier period in the Klondike’s history having been relocated at Moosehide in 1932, likely from the
former Good Samaritan Hospital which had closed in 1918. It retains much of its original design, materials
and features.
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St. Barnabas Anglican Church
This frame‐built church was constructed in 1908 by Reverend Flewelling and the Hän residents of the
settlement. These buildings were rectangular, had gable roofs of medium pitch, were clad in clapboard siding
and usually had one or two simple extensions, the most common being a nave at the rear and an extended
bell tower or a chancel at the front. Their construction often coincided with an increase in the prosperity of a
settlement and/or the establishment of a saw mill in the area.
The church was effectively abandoned following the movement of Moosehide
residents to Dawson City in the late 1950s. The structure is significant as one
of the early frame churches and for its strong role in the life of the Moosehide
community.
Currently the church is in urgent need of stabilisation and repair. The
foundations have slumped and shifted, leading to key floor joists being
displaced. The floor is markedly crowned and separating. Exterior walls are
bowed to various degrees, and separating from the sub‐floor. The structural
integrity of the steeple is unknown, although its interior floors are in need of
repair. The steeple cross is in considerable disrepair. Door and window
frames require realigning and repair.
The building remains under the ownership of the Anglican Church. Offers to have ownership passed to the
Tr’ondëk Hwëch'in have not been accepted due to the potential renovation costs and liability issues. Any
decisions or proposals for renovations would need to have agreement of the Anglican Church and Tr’ondëk
Hwëch'in.
Historic importance: The Anglican Church played a vital role in the legal creation of Moosehide and
establishing a school in the village. St. Barnabas Church is a symbol of the church’s involvement in the
community. Bishop Bompass held services and organised school classes from 1898 onwards, initially in a log
house relocated to the church. In 1899 a new log building was erected serving as a church and school prior to
St. Barnabas being built in 1908. The fence around the church was rebuilt in 1933. Title to the land under the
church, and an adjacent lot, remains with the Anglican Church; allowing St. Barnabas to remain a
consecrated building.
St. Barnabas is a smaller replica of St. Paul’s in Dawson City. It is notable as an early example of frame
construction which later became more common in the Yukon. From 1904 until the early 1940's, several
frame churches were built using a similar simple design and incorporating many of the same features. The
use of finished timbers is also representative of the region’s prosperity at that time. Built in the Gothic
Revivalist style the church features a steeply pitched, metal‐clad roof, and a bell tower culminating in a
pyramidal roof. Windows have pointed arch frames and stained and leaded glass.
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Family cabins
The following cabins have been identified as significant heritage resources. They remain in use as seasonal
family homes. Many of the original components and materials remain and with latter‐day additions and
improvements. Most have contemporary upgrades for weatherproofing and to their interiors.
The single‐storey Isaac Family cabin is built in the Hudson Bay style of log building with horizontal stacked
logs pinned to vertical boards or logs at each corner. A gable roof spans the structure. A porch is located on
the western elevation.
Historic importance: As home to the influential Chief
Isaac, this cabin has significant historic value. The original
cabin was built around the turn of the 20th century. In
1902 an article in an Ohio newspaper noted “The people
have cabins similar to the whites” and described the Isaac
cabin as “a roomy log cabin...with mostly home‐made
furniture......and walls adorned with guns, eagle feathers
and other characteristic decorations.” The cabin was
made smaller and more secure to the weather after the
Second World War and underwent major renovations in
1989.
The cabin’s Hudson Bay style is typical of village homes of the period and utilised mostly local materials. The
majority of the timbers and the front window as considered original.
The Joe and Annie Henry cabin is constructed in two parts. The
original single‐storey log cabin id built in the Hudson Bay style of log
building with horizontal stacked logs pinned to vertical boards or logs
at each corner. The west single‐storey addition uses stud‐wall
framing clad with wood cove siding. A gable roof spans both the
original log cabin and the addition. A porch and shed roof are located
on the south elevation.
Historic importance: Joe and Annie Henry are renowned members of the Tr'ondëk Hwëch’in. Known for
being the world’s longest married couple, the pair were celebrated for their skills, determination and
generosity while raising a family in the traditional manner. In the mid‐1930s, Joe and Annie moved their
family from Blackstone to Moosehide, so some of the children could attend the Moosehide School. Joe built
the cabin (in addition to two others for the family) and together the couple raised 12 children. This being the
days before welfare and homes for the elderly, the Henry family also shared their home with people in the
community who were too old to care for themselves.
The Hudson Bay style of the original cabin was a common design for the period. It is likely the extension was
completed in the early 1940s.
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The single‐storey Mary McLeod cabin is constructed in the Hudson Bay style with logs horizontally stacked
and pinned to vertical boards at each end. A gable roof spans the cabin, which benefits from a porch and
shed roof on the western elevation.
Historic importance: Mary McLeod, a Hän speaker who
grew up in Eagle, is remembered as a hard worker, a
woman skilled in living on the land, a teacher of traditional
ways, a gifted storyteller and respected elder. At age 18,
she married Simon McLeod, a Hän man from Moosehide.
They originally lived near Forty Mile and later, for nine
years, at Eight Mile Creek near Moosehide. The couple
finally moved to Moosehide village. The McLeods raised
four children and one adopted child. A story is told that the
couple purchased the house for a price of two dogs. Maps
from around 1930 confirm the McLeod’s ownership of the
property, although the exact date of construction isn’t clear.
As traditional Hudson Bay‐style home the cabin is architecturally important, in addition to its significant social
history.
The single‐storey Reverend Martin cabin is constructed in the Hudson Bay style of log building with
horizontally stacked logs pinned to vertical boards or logs at each end. A gable roof spans the structure,
which has a porch and shed roof on the west side.
Historic importance: Reverend Richard Martin was a Gwich’in
man, born at the head of the Peel River. He was a proficient
hunter, trapper and guide. He ministered to the spiritual
needs of the Tr’ondëk Hwëch’in during the many intervals
between missionaries and interpreted for the ministers who
were unable to speak or understand Hän. He settled
permanently at Moosehide in the late 1920s with his wife
Mary and their five children. The family’s permanent cabin
built for them in 1931. Reverend Martin remained in the
village long after most residents had moved to Dawson. He
finally left the community in 1962.
The style of construction is common among the historic cabins in the village and retains many of the original
features and materials.
Derelict structures
While these structures are considered derelict, they remain important examples of traditional heritage
resources.
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The single storey Betty Joseph Cabin is built in the Hudson Bay style of log
building with horizontal stacked logs pinned to vertical boards or logs at
each corner. A gable roof spans the main structure. A lean‐to log addition
of the same style and shed roof are located on the south elevation. The
cabin was likely built in the late 1930s. Although in considerable disrepair
the cabin contains many of its original features (including ornamental
pressed tin siding in the interior) and retains its architectural and historic
importance.
The Taylor Family cache is a basic shelter 1.5m above ground on 4
log poles. Log beams and joists support rough lumber floor boards.
Walls are framed with smaller log poles and rough wall boards of
varying sizes. Although the structure was constructed with a roof,
much of the material has been lost to the weather. The entire
structure rests with a severe lean to the southwest. The cache, used
to safely store harvested food, is typical of the size and style of
caches at Moosehide throughout its history. The structure is said to
be over 100 years old, and retains some original materials.

Building the Reverend Martin Cabin.
In 1931, two families from the Fort McPherson area passed the spring around the Blackstone area.
Abraham Alexie and his wife Bella, and Abraham and Lucy Vanelts’i travelled the area with another
family then headed south to visit friends. Arriving in Dawson the stayed for over two months. This
was much longer than they had planned but the group was unable to return due to quarantine
regulations as a result of an outbreak of disease in the north.
While they were staying at Moosehide they decided to build a cabin for their friend Reverend
Richard Martin who was originally from that area. Abraham Alexie, Abraham and John Vanelts’i,
George Robert, Joe Martin, Joe Henry and Alfred Bonnetplume cut the logs and rafted them
down the river to Moosehide. They hooked up dogs at night, when it was cold, and hauled the logs
up the hill. They planted fresh willows on the slope after completing the cabin. The families returned
home once the quarantine was lifted.
Thanks to Kris Janus and Joanne Snowshoe.
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These cabins and structures remain in the ownership of various Tr'ondëk Hwëch'in families. The owners are
solely responsible for their maintenance and upkeep, and on future plans and developments. Inclusion in the
plan as cultural and heritage resources, in conjunction with the individual condition reports, is intended to
assist families in maintaining the structures’ cultural integrity. The information can form a starting point on
which to base proposals for restorative work. Advice from the Tr’ondëk Hwëch'in Heritage Department and
incentives in the form of grants and funding can assist owners. It is hoped the guidance provided in this
Cultural Resources Management Plan will be utilised to help retain the characteristics that make these
buildings special.
Contemporary repairs and renovations to Historic Structures
The Applicable standards portion of the plan outlines potential guidance that may be followed for each of
the three physical cultural and heritage categories. Proposals for public areas and buildings will require the
support of residents and the Tr'ondëk Hwëch’in government, while owners of private cabins and buildings
may choose how guidance will be interpreted and implemented.
It is necessary to gauge which alterations to original
construction techniques and materials are beneficial. This is
especially relevant when considering maintenance of a
building as a maintenance of relationships rather than a static
object; those relationships being defined by Tr’ondëk Hwëchin
values and heritage values of Moosehide village. The
importance of retaining heritage values must be weighed
against the other factors including cost, availability of
materials and access to the skills required. The following
guidance is a summary adapted from the Forty Mile Cultural
Resource Management Plan and is based on the Standards
and Guidance. Further detailed guidance can be found within
that plan or from the Tr’ondëk Hwëch’in Heritage office.
Any changes to original construction techniques should be based on the following:










contemplate changes only after a thorough recording of original/as found conditions
make changes visually unobtrusive
improvement in life cycles, through better moisture control, increased air flow/movement etc.
reversibility of the process
use of sympathetic materials, readily available
consideration of the status and importance of the building,
review of traditional construction practices, such as roof overhangs, types of log joints, log handling
and finishing techniques.
document any changes to the building, prior to undertaking the work, during the work and after the
work.
thorough research of all building elements, including reviewing finishes and building fabric, including
windows, doors and hardware.
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In addition, there are certain parameters which may influence the restoration process:
i. more buildings are expected to be used year‐round.
ii. foundation design should accommodate permafrost and flooding conditions and incorporate
contemporary foundation techniques.
iii. access for the less‐able or those with low mobility is to be provided where feasible.
iv. continue research into archival photographs and building use.
Contemporary construction materials and techniques
Repair of building fabric will involve several issues. In order to lengthen the life cycle of materials used,
choices may have to be made as to the degree to which the original construction techniques will be followed.
It should be noted that the ongoing repair and replacement of materials in a structure will inevitably result in
the loss of some of the historic fabric. Alternately, a loss of historical accuracy through the use of modern
building techniques will be offset by less frequent disruption of those original materials which remain. The
following advice on repairs and maintenance can equally be followed by home owners in addition to those
within the trades.
Repair procedures
Repairs require similar skills to those for construction. A clear understanding of the concept is required, in
addition to the reasons for the repair and the technical skills to carry it out. The extent and scope of a repair
should be clearly defined and understood prior to work starting. The extent of the work should be well‐
documented and current conditions and problems also noted.
Specific recommendations include:
i.
ii.
iii.
iv.
v.

Remove grass and soil build up around buildings on a regular basis
Investigate the need to remove snow and ice build up
Regularly inspect stoves, chimneys, roofs, windows and doors
Regularly inspect for pests and infestations
Provide sufficient drainage particularly for spring run‐off as required

Maintenance and inspection guidelines
The intent of a maintenance program is to reduce the need for emergency
repairs, identify issues before they become urgent and provide predictability in
ongoing work programs and funding requirements. If this is correctly
implemented, crisis situations and patch‐up repairs should, for the most part, be
avoided. Generally speaking, this will depend on two factors; ongoing visual
examination of the site by residents or those that are working in it, and periodic
reviews by people trained in building conservation techniques where
appropriate.
Periodic reviews and sampling of particular parts of buildings and vulnerable
materials, on an annual basis, would indicate developing problem areas. It is
important to note that regular preventive maintenance and preservation is far
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more cost effective than crisis management of problems which suddenly, and inevitably, appear. An effective
maintenance function should become continuous, with a regular program of inspection and repair. It is
recommended that the approach taken provide for regular inspections as the basis for necessary
maintenance.
Building documentation
This report, with its accompanying documentation, provides an overall framework for the upkeep and
maintenance of heritage buildings. Reference should be made to the Standards and Guidelines for the
Conservation of Historic Places in Canada, which has been summarized in the Applicable standards section.
Recommendations for building documentation include compiling:
i. Present (as found) condition: current condition of both the original structures and any additions and
changes, will impact all aspects of restoration and use.
ii. Current photographs of the buildings taken in a digital format, and selected for a general overview:
which highlight architectural features and details, details of reconstruction where appropriate, and
potential problems of stability or maintenance.
iii. Photographic archive: which assists in assessing the nature and age of additions or repairs.
iv. Original or historic architectural drawings: which assists in assessing the nature and age of additions
or repairs.
v. Bibliography of the building: provides a source of additional information.
It is recommended that a library of historic photographs, copies of archival maps, and some current books,
photographs, and reports, be kept in a supervised location accessible to Tr’ondëk Hwëch’in staff. This would
provide a resource for more accurate decision making regarding restoration/reconstruction, and for
professionals who wish to understand the site in greater detail.
Special areas.
Village Green
This community open space is at the physical and cultural centre of Moosehide. It provides an open‐air
meeting and recreational place for residents and citizens, and is used for public celebrations such as the
Moosehide Gathering. The site is important to residents and citizens alike and should be maintained in its
current form for community use.
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To best retain the site and enhance its value and use, the following recommendations are made:
i. Confirm and formally record a boundary and key features of the space: Identifying the village green
boundary gives formal recognition to the community open space and provides a focus for applying
standards.
ii. Prohibit the construction of permanent structures within the community open space. This will ensure
buildings and facilities to do not infringe into the boundary or affect activities.
iii. Implement and/or incorporate a maintenance strategy and schedule: Community open spaces need
adequate maintenance to attract use and generate community pride. The site should be looked after in
manner consistent with the values of Yukon Indian People as articulated in Chapter 13 of the Final
Agreement.
Traditional Use Areas
The land within and surrounding Moosehide provides resources for traditional uses and harvesting.
Traditional Use Sites, including harvest areas, are important for the maintenance of Tr’ondëk Hwëch'in
culture and warrant a high level of protection from disturbance. Tr’ondëk Hwëch'in encourages its citizens
and families that are users of these resources to assume day‐today management, to the degree they are able
to do so. Management approaches should:
• Ensure citizen harvesting of resources is encouraged and takes precedence over harvesting by
non‐First Nation people and citizens of other Yukon First Nations;
• ensure citizens with an interest stake in a particular harvest area will be adequately consulted;
• ensure that the areas/locales supporting traditional/cultural health are maintained, and that
these activities are encouraged and supported;
• ensure future development at the site will consider these locations;
• identify existing and proposed community uses and locations if not already identified; and
• ensure the principles of sustainable management are practiced.
Cemetery
Moosehide Cemetery has long been established, with graves dating back to
1898. There are over 200 burials in the cemetery and it is still in use today.
There is an additional fenced area that likely contains approximately 15
unmarked graves. Care of the site is undertaken informally by members of
the community and the Tr’ondëk Hwëch'in government.
A large archival research project was undertaken in the early 2000s to identify
as many people buried in the cemetery as possible. Small markers were
placed beside known burials to help to identify individuals buried there,
especially for burials where the markers have been lost. A data base of
information is regularly updated and made available to citizens.
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Care of the site is undertaken informally by members of the community and the Tr’ondëk Hwëch'in
government. Some consideration may be given to maintenance (particularly to the exterior fence and to
repair or replace grave markers). It is thus recommended:
i.

A regular maintenance program, with appropriate resources, should be scheduled for cemetery.

ii.

The exterior fence and entrance be repaired or replaced and extended where feasible.

iii.

Consideration should be given to repairing or replacing grave markers.

iv.

Any work or improvements undertaken within the cemetery should comply with the Cemetery
and Grave Site Stabilization Guidelines, prepared by the Yukon Government Historic Sites Unit
for the Forty Mile Cultural Resources Management Plan. (Appendix ##)

v.

Resources made available to seek grant and/or third party heritage funding for cemetery
maintenance and improvements.

vi.

The families of those buried in the cemetery must be consulted, and approval given, before work
on individual gravesites is undertaken.

vii.

A 30 m buffer will be maintained around all cemeteries. This is to consider unidentified burials.
Thus subsurface development should not take place in these areas without further investigation.

Trails and historic routes
Overland trails, travel routes, and travel corridors have been used by Tr’ondëk Hwëch’in ancestors and
continue to be used by contemporary citizens for accessing the land. Overland trails connect Moosehide and
Dawson City and present a historic route into the Tombstone Mountains, and ultimately to Fort MacPherson.
A further trail connects the village with Fort Reliance.
Tr'ondëk Hwëch'in policy direction development has lead to the following recommendations:
•

Tr'ondëk Hwëch'in develops a strategy to encourage its citizens and families that are users of these
trails to assume day‐to‐day management.

•

Tr'ondëk Hwëch'in determines under which circumstances or conditions it may choose to take on the
responsibility to maintain the quality of trails.

•

Where conflicts arise, use of trails on Tr'ondëk Hwëch'in Settlement Lands for traditional use
purposes shall have precedence over other types of uses.

•

Tr'ondëk Hwëch'in shall not restrict creation of new trails and travel corridors on its lands by its
citizens when it is being done to access other types of Land Based Heritage Resources and traditional
use sites.

•

Tr'ondëk Hwëch'in continues to ensure a productive and equitable partnership with other
governments to:
i. ensure the Moosehide to Dawson City trail remains at an appropriate standard
ii. encourage the development of a wider trails network linked to Moosehide trails on
Settlement Lands.
46

Archaeological resources
Archaeological remains at Moosehide Village were first formally identified in 1957, and later testing in 1960
suggested that the site had been in use for between 5000 and 8000 years. Further excavations occurred over
a period of three years during the 1970s.
The 2006 Moosehide Archaeology project, and the subsequent 2007 report by Thomas Heritage Consulting,
documented the extent of the archaeological and historic components at Moosehide Village to help manage
developments at the site. The survey was a partnership between the Tr’ondëk Hwëch’in and the Yukon
Government and funded through the Government of Canada’s Historic Places Initiative.
The purposes of the study were two‐fold. The first was to complete a series of subsurface test excavations to
locate the spatial limits of the archaeological site and identify intact historic era features related to
Moosehide Village as a permanent settlement, from 1897 to the 1950s.
The second was to record historic building locations within the site. As the site has been landscaped and
many of the deteriorated historic structures have been removed it was important to complete an
archaeological evaluation of the site’s historic archaeological features. A specific objective of the project was
to create a series of maps that document the locations of finds.
The project recorded a large number of artifacts associated with the historic occupation that began in the
late 1890s after the establishment of the Moosehide Reserve. The report noted the vast majority of the site’s
historic archaeological features have been severely impacted by recent efforts to maintain the site.
Therefore it is not likely that many intact historic building remains are present within the site unless the
historic building itself is still standing. Nevertheless, the historic potential of the should not be undervalued
as the history of the establishment, settlement and abandonment of this site represents a significant period
of change for the members of the Tr’ondëk Hwëch’in and should be considered a significant archaeological
resource for the study of cultural heritage.
In addition, the archaeological resources discovered are important and attempts should be made to insure
that they are protected. The archeological locales are in areas which will likely see very little development
and thus conflicts are expected to be minimal. However, localities at the site need to be managed with
regard to the future development of the village, especially because of the ancient dates associated with
some of the finds make the archaeological components at Moosehide Village unique. The project had a
number of objectives:
 to complete a series of subsurface test excavations throughout the entire site to determine the spatial
limits of the archaeological site (known as LaVk‐2).
 to identify the location of intact historic era features related to settlement and abandonment of
Moosehide Village, as a permanent settlement, from 1897 to the 1950s.
 to record the location of historic building locations within the site. Since the site has been landscaped
and many of the deteriorated historic structures have been removed it was important to complete an
archaeological evaluation of the site’s historic archaeological features.
 to create a series of maps that document the locations of finds made during the 2006 field season.
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Map of LaVk‐2 depicting the location of archaeological localities.
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The project successfully documented the position of historic features at Moosehide and mapped locations of
special importance and areas where actual and potential archaeological resources may be found. The report
summarised the historic potential of the site should not be undervalued as the history of the establishment,
settlement and abandonment of this site represented a significant period of change for the members of the
Tr’ondëk Hwëch’in and should be considered a significant archaeological resource for the study of its cultural
heritage. In addition, the report noted the archaeological resources at these localities are of considerable
importance and attempts should be made to ensure that they are protected.
Archaeological resources in at Moosehide will be dealt with in the context of a living community. It may be
impractical to protect some areas or there may be demands on land for village developments. Much will
depend on the wishes of residents, the importance of the resource and what options are available to
preserve those resources.
In order to retain the archeological integrity of the site, while acknowledging exiting uses and residents’
requirements, the following recommendations are made:
i. Utilising the information from the Moosehide Archaeology Project, 2006 Final Report confirm which
archeological sites or resources are to be protected, have potential for further investigation or to
made immediately available for development. A review will provide guidance on prioritization,
conservation, and classification of a site’s levels of protection as appropriate.
ii. Assess the importance or value of a site and its archaeological resources (actual and potential) against
the community’s need for the land.
iii. Determine appropriate means of identification of protected sites; categorise any threats and the
means of protection. This may ultimately lead to areas being safeguarded from other uses or building.
iv. Continue archeological and artifact evaluation of sites chosen for further investigation. The results may
determine if resources should remain in‐situ or be removed for collection; if the location should be
protected or made available for development.
v. Determine appropriate uses for areas to be made available for development. Open space may be
preferred to building, which in turn may take preference over development requiring excavations.
vi. Assess if the heritage value of any public buildings in the village would benefit from the display of
relevant artifacts.
vii. Based on the Tr’ondëk Hwëch’in Collections Policy, determine the means and appropriate criteria for
assessing the importance or value of archaeological resources to the community. The policy outlines
‘areas of interest’ and provides classification criteria. This would be in relation to collections of
archeological materials from the site.
viii. Building techniques in archeological potential locales and within close proximity to mapped historic
features should be built in a way that does not impact the subsurface resources. Building techniques
may include setting footings on the surface as to not disturb subsurface resources. Other low impact
building techniques should be investigated.
ix. Any public infrastructure projects that could potentially impact archeological or historic resources on
the site require technical input from the Tr’ondëk Hwëch'in Heritage Department and the community
to ensure that the project will not have adverse impacts on archeological or historic resources.
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Historic or archaeological objects found in the village will likely be located around private homes, or close to
or under public buildings. If owners wish to donate artifacts for preservation and/or display or if they are
regarded as being in the public realm the following categories and actions (adapted from the Forty Mile
Resource Management Plan) may apply:
i. Materials to be left to deteriorate, either because they have been deemed to not be significant or are
beyond being able to be moved.
ii. Waste or ‘junk’ to be removed and disposed of.
iii. Materials to be inventoried and left in place: the in‐situ display of these artifacts is an attraction.
iv. Materials to be moved to a secure location and interpreted.
Intangible heritage resources
Intangible heritage resources are the practices, knowledge, skills and objects transmitted from generation to
generation. Traditional knowledge policy appropriate for intangible cultural heritage, and the guidance
incorporated into the Tr’ondëk Hwëch’in Collections Policy remains relevant to some aspects of this type of
cultural heritage.
The following recommendations are made to ensure Intangible heritage resources remain protected and
promoted:
i. Build upon current inventories (language, oral history, Land Based Heritage Resources) and continue
to work within community to build upon and nurture practices and skills, traditional values, and
knowledge.
ii. Raise awareness and educate the local community, governments, outside agencies, boards, and
industry on intangible cultural heritage issues and the value they represent. This will help ensure
recognition of, respect for, and enhancement of the intangible cultural heritage in society.
iii. Build upon current strategies whereby cultural heritage skills and knowledge are transferred through
training, participation, employment and education.
iv. Continue to build capacity through the Tr’ondëk Hwëch’in Heritage Department for safeguarding
intangible cultural heritage, in particular management and scientific research; and foster scientific,
technical and artistic studies.
v. Incorporate the Yukon First Nations Heritage Stewardship Guide and the Traditional Knowledge
Policy in its entirety into the Moosehide Cultural Resources Management Plan once formally
adopted.
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Appendices
Definitions.
Building documentation.
I.

Moosehide Anglican Church as found drawings 2015

II.

Moosehide Anglican Church photo report

III.

Moosehide School as found drawing set 2015

IV.

Moosehide School photo report

V.

Moosehide Building Condition and Elements of Construction Report
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Definitions
Cultural and heritage resources can initially be categorised as physical or intangible. The following definitions
have been taken or adapted primarily from Tr'ondëk Hwëch'in and Yukon First Nation sources.
First Nation Physical Heritage Resources. Physical Heritage Resources include every tangible thing of
heritage value, whether found in or under the land or water, whether animal or human or any other product
of the land that at any time was or is related to the culture and history of Yukon Indian People – regardless of
whether it might also be described as archaeological or paleontological. The general classification includes
Moveable Heritage Resources; Heritage Sites; Documentary Heritage Resources; Non‐Moveable Heritage
Resources; and Land Based Heritage resources. It includes physical heritage resources such as a building,
landscape, trail, geological feature, archeological site, or contemporary site. Also included in this definition
are objects or data recording in any media format including but not exclusive to three‐dimensional objects,
documents, oral histories, books, specimens, and recordings.
Intangible Heritage. The practices, representations, expressions, knowledge,
skills and cultural spaces associated therewith; that communities, groups, and, in
some cases, individuals recognize as part of their cultural heritage. Intangible
Heritage, transmitted from generation to generation, are constantly recreated by
communities and groups in response to their environment, their interaction with
nature, and their history and provides them with a sense of identity and
continuity, thus promoting respect for cultural diversity and human creativity.
Intangible Heritage is manifested in the memories stories and skills of it people:
oral traditions and expression, including language as a vehicle of heritage;
performing arts; social practices, rituals, and festive events; knowledge and
practices concerning nature and the universe; and traditional craftsmanship.
For the purposes of this plan, the following definitions are adopted. These are derived primarily from
Tr’ondëk Hwëch’in Land Based Heritage Resources Policy and Tr’ondëk Hwëch’in Collections Policy.
Archaeological: relating to the field of archaeology, the scientific study of cultures through the
examination of their material remains such as buildings, graves, tools, and other artefacts.
Artifact: An object showing human workmanship or modification, as distinguished from a natural object.
Conservation: The application of science or traditional knowledge to the examination, maintenance, and
treatment of heritage resources. Its principal aim is to stabilise heritage resources in their present state. It
encompasses both preventative conservation and conservation treatments.
Conservation Treatment – An intervention causing changes in the physical properties or structure of an
heritage resource.
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Cultural Landscapes: The relationships between a cultural group and the land they inhabit through time,
as manifest in things like stories, traditional‐use areas (including harvest areas), animals, habitation
sites, spiritual sites, place names, travel routes, and landmarks.
Ethnographic: Relating to the branch of anthropology called ethnography, concerned with ethnicity or
ethnic groups, used to describe an object or other tangible or intangible aspects of a particular
ethnic/cultural group; includes archaeological and paleontological objects.
Heritage Site: An area of land recognized in the Tr’ondëk Hwëch’in Final Agreement or formally by Chief
and Council which contains Land Based Heritage Resources or Moveable Heritage Resources of value for
aesthetic or cultural reasons.
Historic Resources: Relating to field of history. Since Yukon First Nations’ history is a dimension of a
dynamic living history that is transmitted through stories, place names, families and a way of life, the
term “Historic” is synonymous with “Heritage.” For Yukon First Nations, “Historic Resources” are
tangible and intangible evidence of Heritage.
Land Based Heritage Resources: Areas of particular heritage interest or value stemming from the
traditional, cultural, or historic relationships to the land. These include both the physical and cultural
landscapes, both integral components which contribute to Tr’ondëk Hwëch’in heritage. These are
usually non‐moveable objects, and can be either material or non material in nature. LBHR also include
the moveable heritage resources connected to, and in situ with, the non‐moveable components. Land
based heritage resources can include, but are not limited to, the following features:
Graves: Internment and burial areas; cremation sites (locales where human remains were
cremated, as well as locales where cremated human remains were laid to final rest); loss of
life/death sites.
Cemetery: An area containing five (5) or more graves.
Historic and Archaeological Sites: Places of historical interest or where materials, including
artifacts, structures and features of archaeological or historical interest may be found.
Spiritual Sites: Locales used historically or by contemporary Tr’ondëk Hwëch’in citizens for spiritual
purposes.
Story Places: Locales and landscape features that have traditional stories associated with them,
including recent stories and myths that may or may not document historical events.
Toponyms/Name Landscape Features: Aboriginal or traditional names for landscape features.
Traditional Use Sites: Contemporary and historic locales where Tr’ondëk Hwëch’in citizens harvest
(or harvested) resources of the land, as well as locales that are critical for the survival and ongoing
success of those species the citizens are harvesting.
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Trails and Travel Corridors: Overland trails, travel routes, and travel
corridors that have been used by Tr’ondëk Hwëch’in ancestors and
continue to be used by contemporary citizens for accessing the
land.
Moveable Heritage Resources: Moveable non‐documentary works
or assemblies of works of people or nature that are of scientific or
cultural value for their archeological, paleontological, ethnological,
prehistoric, historic or aesthetic features, including moveable
structures and objects.
Non‐moveable Heritage Resources: Geographically or spatially
fixed non‐documentary works or assemblies of works of people or
nature that are of scientific or cultural value for their archeological,
paleontological, ethnological, prehistoric, historic or aesthetic
features, including structures, built heritage, and culturally
modified locations.
Physical Landscapes: Physical manifestations or remnants of cultural relations to the land.
Traditional Territory: As defined within the Tr’ondëk Hwëch’in Final Agreement.
Object: A general term referring to an archival record, artifact, or specimen.
Paleontological: relating to the field of palaeontology, the scientific study of past life using fossil and
paleontological evidence.
Preservation: The effect of all actions performed to maintain and stabilize the condition of heritage
resource in order to make them available to future generations. It includes conservation treatments and
preventive conservation. It also includes actions that have a direct effect the spiritual well‐being of the
resource.
Rehabilitation: The term attributed to finding a contemporary use for a historic building. This may
involve making alterations, improvements or additions to support the new use. Heritage values should
be protected.
Restoration: Restores a building to a previous condition or former use, from a particular date in its
past. This may involve the removal of more recent additions or replacement of missing elements or
materials.
Stabilization: The technique of protecting a building or structure from rapid deterioration. This usually
applies to derelict buildings or those in very poor repair.

54

